
Shuafat
Location and Area
Located five kilometers northwest of the occupied city of Jerusalem, Shuafat borders the villages
of Anata from the east, al-Issawiyah from the southeast, Hizma from the northeast, Beit Hanina
from the north and Lifta from the southwest. It is among the more elevated villages of the
Jerusalem Governorate, especially in relation to surrounding villages like Beit Hanina and Lifta.
Khirbat al-Ras, which sits in the west of Shuafat near the colony of Ramat Shlomo (Rekhes Shuafat
colony), is the highest point in the village at nearly 817 meters above sea level.1

Shuafat is one of the smaller villages in occupied Jerusalem, with an area of about 5,215 donums.2

Origin and History
There is much speculation surrounding the origin of this scenic village’s name, often linked to one
of several historical periods that the village has witnessed and to the centrality of Jerusalem itself
and the marks left by successive civilizations on the area. During the Crusades period, its Latin
name was Dersopath, and with time, it is suggested, “Der” was dropped. The name could be of
Arabic origin as well, as it was noted in Ottoman manuscripts as Shufat, the plural of shaafah,
meaning “elevated and aloft” or “mountaintop.” The latter speculation is regarded as more
probable, as it corresponds to the topography of the hilltop village.3

As with most regions of Palestine, Shuafat’s origins are rooted in ancient history, as far back as the
Roman era. Among the ancient artifacts found in the village is a Roman gold coin with a depiction
of Emperor Trajan Decius (249–251 AD), found in the north of the village by the Occupation’s
Antiquities Authority (IAA) in 2000 after five months of excavation. The location was photographed
and surveyed before the dig was refilled. In 2007, the IAA published a report in which they claimed
to have discovered a Roman-era “Jewish town” in that location.4
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3 Abu Khdeir, Nasser al Deen. “The Names of the Villages of Jerusalem, a Linguistic Study Approach.” The United Arab Universities
Literature Magazine, n.d. https://doi.org/http://www.babelwad.com/ar/jerusalem-villages-names . 

2 Ibid.
1 al-Dabbagh, Mustafa Murad. “Our Country, Palestine.” Palestine Remembered, n.d. Kafr 'Aqab - الذاكرةفيفلسطین-القدس-عقبكفر . 

https://doi.org/http:/www.babelwad.com/ar/jerusalem-villages-names
http://www.palestineremembered.com/GeoPoints/Kafr__Aqab_1246/ar/index.html


Population
According to available statistics, more than 23,000 Palestinians live in Shuafat today,5 from families
that originate in the village and others that arrived from other locations, including Jerusalem and
Hebron. The original families of Shuafat descend from the following clans:6

1- Issa: branches out into the Abdul-Dayem (Abdul-Aal and Abdul-Nabi), Jabr, and Abu Alqam
families (ahlaf).7

2- Abu Khdeir: branches out into the Ibrahim, Abed, Mohammad, Ahmad and Mahmoud
families.

3- Mohammad: branches out into the al-Duays, Sweilem, and Abu Shehadeh families (ahlaf).

4- Ziyadeh: branches out into the Ammouri, Awadallah, and Abu Jaber families (ahlaf).

5- Al-Mashny: branches out into the Odeh family.

Social and Economic Life
Traditionally, every family had a courtyard and a specific area of residence in the old center of
Shuafat. This residential arrangement, however, gradually began to disintegrate in the 1930s, as
residents began to expand beyond the old center to build their houses, in an attempt to escape
overcrowding.8 Shuafat also witnessed more construction activity after the Nakba, when many
well-off Jerusalemite families, having lost their homes in the western part of occupied Jerusalem,
bought land in the village and built houses along the main Jerusalem-Nablus Road.

8 Abdul-Aal, Manuel. Interview with Manuel Abdul-Aal by the Grassroots team in Shuafat. December 30, 2019. 

7 Ahlaf: literally “Allies”, refers to families that don’t originate from Shuafat but moved there and were taken in by one of the chief
clans. Alternatively, they may be small families that chose to join one of the larger clans.

6 Abdul-Aal, Nazmi, a village notable and geography teacher in Jerusalem. Interview conducted by the Grassroots team at his home in
Shuafat. December 30, 2019. 

5 According to a 2017 Jerusalem Institute for Policy Research (A Zionist institution).



In Shuafat’s western neighborhood, the old center, the Abu-Khdeir family diwan (guest hall) was
renovated in 2013 and is now used by the residents for their various social occasions.

Due to the absence of natural springs and the scarcity of water, Shuafat historically relied on
rainfed agriculture, growing and subsisting on crops such as olives, barley and wheat. Prior to
urbanization, there were vast agricultural lands spread over several areas. Some families grew
crops on the Shuafat plain, west of the village, commonly known as al-Sahl (the plain). Others
grew their crops east of the village, including some families that farmed a plot of land known as
the Knour plot,9 on which the Shuafat refugee camp stands today.

To keep the land fertile, farmers dedicated one year for planting wheat, the next for barley and the
third for produce, which was of excellent quality and included okra, cowpeas and zucchini. Rarely
were the village crops of wheat and barley sold, as the villagers depended on them for local
consumption. Shuafatis also cultivated tomato, bitter almond, pear, plum, peach and apricot.
Cultivation of these crops today is practiced in the limited areas to which the old agricultural

9 Fatima Mohammad Khalaf Duays mentions in her interview that she used to help her family plant their lands in the east of Shuafat,
specifically the area over which Shuafat Refugee Camp was built.



lifestyle has been confined, either due to Zionist colonial expansion, which has uprooted trees to
build housing for colonists; or due to Palestinian urban expansion on the land, owing to shifts in
lifestyle and a rise in population.

As there are no natural springs in Shuafat, people depended on digging and building wells, which
is why there are many of them around the village. These wells were central to village social life, as
the women of the village would congregate there to fetch water for their households. The name of
a given well was often associated with the name of the clan or family that dug it, and not with that
of the family that owned the land on which it was built. The Ziyadeh well, for example, was not
owned by the Ziyadeh family.

Among the most famous wells in Shuafat are:10

Al-Sabeel Well: located southwest of Shuafat, near a street that carries its name.

Al-Khanqah Well: no longer exists today, as it was annexed to Rekhes Shuafat Colony.

Duh-dah Well;
Al-Duwwarah Well: originally located in al-Sahl area and no longer exists today, as a house was
built in its place.
Nasrallah Well: can be spotted, along with another well, when turning at al-Sahl junction
(al-Khuloud Pharmacy junction), west of the Jerusalem-Nablus road and opposite the
money-exchange service and Awadallah grocery store, in addition to other wells of Khirbat al-Ras
area.

Landmarks
Below are some of the most important Shuafat landmarks, linked to popular heritage and recent
history, or to modern events or individuals.

Sheikh Abdullah’s Tree or Sheikh Abdullah’s Olive is located on the northwestern side of the
village within the Ziyadeh family diwan property. Planted near the grave of Sheikh Abdullah, the
tree is a popular and legendary landmark. Women traditionally lit lanterns near the tree and grave
in the hopes of having their wishes fulfilled. The remains of the tree are there to this day, but not
those of the grave or shrine. The identity of Sheikh Abdullah and details of his life are not
precisely known, but Jerusalemite researcher Bashir Barakat names him as Sheikh Abdullah
al-Sudani.

According to a popular village narrative relayed by Nazmi Abdul-Aal, the land near the tree, where
the Ziyadeh family built their diwan, had previously been a children’s cemetery known as “the

10 Abdul-Aal, Nazmi. Interview conducted on December 19, 2018.



cemetery among the gardens.” Barakat adds: “A hackberry tree and an olive were planted near [his
grave], and the people of the village buried their deceased children near it exclusively. The women
gathered piles of thorn and kept them near the grave as protection until winter, when they would
be used as firewood.”11

The Shuafat cemetery, located on the western side of the village, southeast of the Western
Mosque, mainly serves the original families of the village. Within the cemetery are two landmarks:

The first is a large olive tree with a low, cobbled retaining wall. The oral history of the village
recalls that the women congregated around the olive tree and in its shade to mourn the dead, as
was the popular Palestinian tradition. It appears that this tradition ceased in the village under
somewhat comical circumstances. As the village women went to mourn under that tree one day, a
black whip snake (a non-venomous snake colloquially known as arbeed) appeared, and the
women scattered in panic and never again practiced that tradition.12

The second landmark, located within the cemetery itself, are two graves — or sanctuaries, as some
would call them — on the northern side of the cemetery, known by the names of al-Sayf and
al-Dawaarah. It is not known who exactly was buried there, but the popular narrative states that
villagers visited the graves often and swore by those two names. The two graves were mentioned
by Palestinian ethnographer Tawfik Canaan in his comprehensive study on saints and sanctuaries
in Palestine.

According to Jerusalemite researcher Bashir Barakat, the first grave is attributed to Sheikh
Abdul-Fattah Dawaarah, and the second to Sheikh Abu-Seif. Barakat adds that Sheikh Abu-Seif is
likely Mohammad bin-Ibrahim bin Abi Seif al-Nabulsi, who owned land in the village in 1663 as the
official records in Jerusalem indicate.13 The cemetery also contains the graves of the two martyrs
Mohammad Abu Khdeir (murdered in the woods of Deir Yassin in July 2014) and Ibrahim Farhat
Idkeidek (murdered in the 1990 al-Aqsa Mosque massacre carried out by Occupation forces).

The third landmark, al-Sultan al-Adhami Mosque, is the main mosque in the village, sometimes
called the Western Mosque due to its location west of the old village buildings, and it is attributed
to Saint Ibrahim ibn Adham.14 It was demolished during the Nakba, when the Zionist militias that
attempted to raid the village rigged it with explosives. It was rebuilt by the people of the village,
headed by Sheikh Mohammad Yousef Abu Khdeir (father of the mosque’s imam as of 2019, Sheikh
Ibrahim Mohammad Abu Khdeir) in the early 1950s after his return from living in Bolivia. At the

14 Ibid.
13 Abdul-Ghani, Bashir. Essay. In Studies in the History of Bayt al-Maqdis 1, 1st ed., 1:73. Beirut: Dar alBashaer al Islamiyyah, 2014. 
12 Abdul-Aal, Manuel. Interview with Manuel Abdul-Aal conducted by the Grassroots team in Shuafat. December 30, 2019.
11 Abdul-Ghani, Bashir. Essay. In Studies in the History of Bayt al-Maqdis 1, 1st ed., 1:95. Beirut: Dar alBashaer al Islamiyyah, 2014.  



time, the mosque consisted of one small chamber,15 and it would be expanded by Haj Khader
Saleh Abdul-Aal in 1978 with donations made by the people of Shuafat and his relatives residing
in the UAE.16 During this expansion, the minaret was rebuilt in Ottoman style and relocated to the
eastern side of the mosque, having been located on its western side prior to the Nakba. Nazmi
Abdul-Aal notes that the minaret was funded by the family of Nema Theeb Mustafa Lutfi
Abu-Shehadeh, wife of Kamel Saleh Abdul-Aal, with the gold she left behind after her passing.17

There is a second mosque in the village, Ali bin Abi Talib Mosque, known as the Shuafat Mosque. It
is located on the main road and was built in the early-1960s on the al-Moreen plot, the threshing
floors of Shuafat, a village commons designated for gathering and processing the yearly harvest.18

The fourth landmark in Shuafat is the bin Laden Residence, which belonged to Mohammad bin
Awad bin Laden, the father of Osama bin Laden. Mohammad bin Laden owned one of the largest
construction companies in the Arab world and was commissioned by the Jordanian authorities to
carry out maintenance work on al-Aqsa Mosque before 1967. He initially resided at one of
Jerusalem’s hotels, but the presence of alcoholic drinks bothered him and cut his stay there short.
He asked that his companions find him another residence, and so, he bought the aforementioned
residence.19 After the occupation of Jerusalem in 1967, the Israeli Custodian for Absentees’ Property
seized the house on the pretext that it was owned by a person from an “enemy state.” It was then
bought from the Custodian of Absentees’ Property by renowned lawyer Elias Khoury. The house is
located a few meters away from the southern entrance to Shuafat.

Finally, al-Safa soda beverage factory was established in the 1950s and was one of only a few
such factories in Jerusalem. It operated out of a building at the edge of al-Sahl junction, which
today houses al-Khuloud Pharmacy. The factory had belonged to Issa Shaker Ghattas and his
partner Saleh al-Atari and was shut down in the late-1970s after the local soda beverage market
was wiped out by imported products.

The Khirbahs20 of Shuafat:

Khirbat al-Sawmaah: located near the boys’ school on the eastern side of the village, no traces are
left of it today.
Khirbat Tallat al-Ful: contains land owned by the people of Shuafat and Beit Hanina. Khirbat

20 Khirbah: a plot on which the ruins or remains of old village houses stand.
19 Ibid.
18 Abdul-Aal, Manuel. Interview with Manuel Abdul-Aal conducted by the Grassroots team in Shuafat. December 30, 2019.
17 Ibid.
16 Ibid.
15 Abdul-Aal, Nazmi. Interview conducted on December 19, 2018.



al-Masaneh and Khirbat al-Ras: located in what is today the Ramat Shlomo colony. All traces have
been erased by the Zionist Occupation.21

History of Resistance
Shuafat and the Nakba

Shuafat witnessed many incidents during the Nakba between 1947and 1949. We will cite two of the
most significant events uncovered by our research. The first is the Palestinian attack on a Zionist
Atarot convoy carrying officers of the Zionist Haganah militia in March 1948. The second event is the
Zionist assault on the village, led by a Zionist Palmach force in April of 1948, in which they rigged the
village houses with explosives in an attempt to occupy and take over the village.

The Atarot Convoy Incident

On the eve of the Nakba, there were two Zionist colonies in the north of Jerusalem, Neve Yaakov
(established in 1924) and Atarot (officially established in 1919). What distinguished these two colonies

21 Abdul-Aal, Manuel. Interview with Manuel Abdul-Aal by the Grassroots team in Shuafat. December 30, 2019.



was their remoteness from the center of Zionist colonial presence in the western part of Jerusalem.
Surrounded with many Palestinian villages, including Beit Hanina, al-Ram, Hizma and Qalandia, it was
not inconceivable for the colonies to be threatened and besieged by Palestinians.

Seeking to bolster the presence of the two colonies, and in an attempt secure their necessities for
survival and endurance, the Zionist militias sent a convoy of provisions and military reinforcements
their way. The convoy headed from Hadassah Hospital on Jabal al-Masharef (Mount Scopus) towards
Shuafat on March 24, 1948. It included an armored military vehicle and a truck, which together carried
25 Zionist combatants.22

When the convoy reached Shuafat from its southern edge (Karakashian junction),23 the armored
vehicle struck a landmine that Palestinian resistance fighters had planted. With the vehicle
immobilized, an officer ordered the truck to continue north towards Shuafat.24 As the truck
approached al-Sahl junction, it was attacked by Palestinian resistance fighters with grenades, Molotov
cocktails and gunfire.25

The result of the battle was the death of 14 Zionist combatants, among them, Yanakelah (Yakov)
Goldberger, infamously known among Shuafatis as “Yankee.”26 Yankee had been a truck driver working
on Highway 17, which connects Atarot to Jerusalem, and his job was to transport dairy products and
crops from the colony to the Tnuva factory in Jerusalem. He was infamous among the people of the
south Jerusalem villages for harassing and terrorizing them as he passed through their villages, his
gun always at his side. They also knew him for his part in the assault of Palestinians during the course
of their 1929 revolt.

Due to the villagers’ personal vendetta against him, the Israeli narrative claims, upon making sure
Yankee had been killed, Palestinians of the area went on to dismember his corpse.27 The oral
history, however, states that upon verification of Yankee’s death, his mustache was skinned off and
carried on a rifle to the center of Shuafat28 as a symbol of vengeance for his abuse of the village
and its neighbors.

28 Awadallah, Khaled. Oral narratives related by the people of Shuafat and Beit Hanina.
27 See notes 8 and 11.
26 The story of the attack was originally reported by Channel 7 on March 5, 2018: 70 עטרותשיירתלוחמילטבחשנה .

25 According to the oral narrative of the people of Shuafat, the Palestinian attack on the convoy happened precisely at what is today
called al-Sahl Junction, at the traffic lights by al-Khuloud Pharmacy and Jerusalem Towers today.

24 Ibid.

23 The junction was named after pediatrician Andriana Karakashian, who graduated from the French Medical University of Beirut in
1953. Andriana spoke Arabic, Turkish, Armenian, English and French, and worked as a pediatrician in Augusta Victoria Hospital between
1953 and 1962. She was then hired as the administrator of field preventative medicine in UNRWA. She founded her own clinic at the
southern entrance of Shuafat as well, becoming one of the most renowned pediatricians in the area, and her clinic received patients
from all over Jerusalem. (From Jerusalem Doctors in the Twentieth Century by Bashir Barakat, published by Dar al-Tifel al-Arabi
Organization).

22 Milstein, Uri. “ הדרכיםבמלחמתהערביםניצחון ,” n.d. News1 ראשונהמחלקה .  
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In The Nakba of Jerusalem and the Lost Paradise, historian Aref al-Aref notes that a British general
named MacMillan and the British commander of the Arab Legion, Glubb Pasha, intervened in the
incident and managed to halt the gunfire and evacuate ten wounded Zionists (eleven according to
the Israeli account),29 in addition to saving six others who were alive and uninjured, transferring
them to Jerusalem in an Arab Legion vehicle.30

The oral history in Shuafat implies that most of the villagers took part in this battle,31 and al-Aref
adds that Sheikh Abdul-Fattah al-Mizraawi and Mohammad Abdullah al-Asmar from Turmus Ayya
took part as well, in addition to Salim Hussein Mohammad Awadallah from Shuafat and three
leaders of the 1938 revolt. As for general leadership, planning and arming, they were all directed
by the resistance commander Abd al-Qadir al-Husseini,32 who would fall a month later in battle
against the Zionists at al-Qastal.

The narratives vary as to the context in which the operation unfolded. Al-Aref writes that a Zionist
convoy passing through the village on March 21, 1948 had opened fire randomly on villagers, killing 10,
among whom was a young girl. On the other hand, the oral history that we have thus far documented
in our research does not confirm that number of martyrs, though there is some mention of assaults
by colonist on the village during that same period.

From the Occupation’s perspective, military historian Uri Milstein notes that there had been many
gun battles that month between Palestinians and the colonists of Neve Yaakov and Atarot. He
adds that the Jerusalem-Nablus road that crosses Shuafat had been the site of some of those
incidents. In an article about the attack on the Zionist convoy, Milstein notes that a Palestinian
man had been killed after the soldiers who accompanied the convoy shot him near al-Sheikh
Jarrah. He adds that they had also attacked an Arab truck carrying wheat from Beit Hanina,
wounding three Palestinians. Milstein indicates that the March 24 attack had apparently been
retaliatory and meant as a deterrence against such abuses.33

1948 Zionist Assault and Attempted Occupation of the Village

The story of Shuafat and the Nakba does not end at the convoy incident. As part of their campaign
to occupy Jerusalem during the battles of 1948, the Zionist militias launched Operation Yevusi
between April 21 and May 4. The campaign aimed to occupy multiple areas of Jerusalem that were
key to controlling the surrounding areas and colonies. For example, they sought to occupy

33 News1. “Arabs' Victory in the War of Routes.” Accessed January 31, 2021 at News1 ראשונהמחלקה .  
32 See note 9.
31 Abdul-Aal, Manuel. Interview conducted on December 13, 2018.

30 Al-Aref, Aref, and Khalidi, Walid. Al-Nakbah: Nakbat Bayt al-Maqdis Wa-al-Firdaws al-Mafqūd: 1947-1949. Beirut: Institute of Palestine
Studies, 2012. 

29 See note 11.
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al-Qatamon in order to secure the route to Mekor Chaim colony, in addition to occupying the
heights of al-Nabi Samwil to secure the route to Neve Yaakov colony north of Jerusalem.

Concurrent with the attack on al-Nabi Samwil village, a reinforced company from the Palmach’s
Fifth Brigade (Harel Brigade) headed towards Shuafat to occupy it, as control over the areas
surrounding al-Nabi Samwil would have helped secure its occupation and prevent attacks against
it from nearby locations. Controlling Shuafat would have also meant opening the northern route
towards Jabal al-Masharef (Mount Scopus), and ultimately, to al-Sheikh Jarrah, one of the main
targets of Operation Yevusi.34

According to Israeli sources, the company heading towards Shuafat consisted of two military units.
The first was led by Yissachar Shadmi, and the second by Eliezer Amitai, with a combined total of
142 combatants.35 According to the same sources, Yitzhak Rabin, commander of the Harel Brigade
in the war of 1948, issued the order to launch the attack in a letter, under the heading, “Attack
Shuafat with the Intent to Destroy It.” The letter also added that the decision to occupy Beit
Hanina would depend on eventual developments in Shuafat.36

In the assault on Shuafat, the village was shelled with mortars while soldiers rigged a number of
houses with explosives — six houses according to Israeli sources.37 The people of Shuafat, however,
mention only three houses, in addition to the Western Mosque.38 According to Israeli sources, the
intention was to rig 60 houses in Shuafat, which, if true, would mean the goal was to raze nearly
the entire village. Uri Milstein describes the resistance in Shuafat as “weak,” quoting from the
testimony of Shadmi, who had taken part in occupying the village: “In my estimation, there were 15
to 20 rifles [in the village]. All the villagers ran to the hills and fired randomly from there.”39

The occupation of the village did not last long, for as soon as word had arrived that the attempt to
occupy al-Nabi Samwil had failed, resulting in the death of 38 Zionists, orders were sent to the
Zionist forces in Shuafat to withdraw. Militarily speaking, there was no sense in controlling Shuafat
if al-Nabi Samwil had not been secured, as it was the most strategically significant location and
the highest peak in Jerusalem, overlooking the road system in the area. Moreover, British pressure
had apparently contributed to the withdrawal of the forces from Shuafat, since “The British oppose

39 See note 8, p.83.
38 Duays, Fatima. Interview with Mrs. Fatima Mohammad Khalaf Duays, born in 1938, at her home in Shuafat. Personal, October 18, 2018. 
37Ibid. p.84.
36 Ibid. pp.82-83.
35 Milstein, Uri. Essay. In The Battle of Nabi Samuel: The Writing on the Wall Was Not Read, 82–83. Ramat Efal, n.d. 

34 Abu Gharbiyeh, Bahjat. Essay. In In the Midst of the Struggle: The Memoirs of Bahjat Abu Gharbieh, 1916-1949, 1st ed., 238. Beirut:
Institute for Palestine Studies, 1993. 



Jewish control over their withdrawal route, which crosses through Shuafat.” This was in reference
to Britain’s imminent withdrawal from Palestine, set for May 15, 1948.40

As for the Palestinian perspective, Fatima Mohammad Khalaf Duays recalls cannon fire (perhaps
she means mortar shelling) on Shuafat village, and tallies the number of homes and structures
damaged by the Israeli assault due to being rigged with explosives in April 1948 as follows:
significant portions of the Western Mosque (Sultan Ibrahim bin Adham Mosque), and three houses
near the mosque, those of Salman Suleiman al-Mashni to the west of the mosque, Salem
al-Khayzar Issa, Saleh Ali al-Mashni and his wife Sabha Khalil al-Mashni.

Fatima Khalaf states that the majority of the people of Shuafat did not flee the village, adding that
her grandfather insisted on staying and “favored death in his home over flight.” She also notes
that the rigging of houses with explosives in 1948 did not result in any injuries among the
villagers.41

Shuafat and the Naksa

While it did escape occupation in 1948, Shuafat eventually fell prey to it in 1967, and has since
then been under Israeli occupation, its lands annexed within the borders of the Occupation
Municipality in Jerusalem following the so-called Jerusalem Law, passed by the Israeli Knesset on
June 28, 1967.

During the 1967 war, Shuafat was air-bombed and shelled with artillery. One terrible reverberation
of that war in the village was an incident recounted by Manuel Issa Abdul-Aal.42 On December 29
of that same year, a group of children — Manuel among them — gathered to play in an empty field
west of al-Sahl, within what are now the boundaries of the present-day colony. As they were
playing, they tinkered with a strange object, which happened to be an unexploded mortar shell. It
detonated, killing four of the children and leaving Abdul-Aal with a severe foot injury that would
keep him in hospital for six months. Subsequently, the Occupation authorities issued instructions
to parents on dealing with bombs and mines strewn in empty land, apparently due to the
widespread presence of such ordinances at the time. The names of the four children are etched in
the collective memory of the people of Shuafat: Azmi Abdul-Rahman al-Ammouri, Omar Said Abu
Nabaa, Mohammad Yousef Saleh al-Mashni and Mohammad Ali Shehadeh.

42 Adul-Aal, Issa. Interview conducted on December 13, 2018.
41 Duays, Fatima. Interview with Mrs. Fatima Mohammad Khalaf Duays, born in 1938, at her home in Shuafat. Personal, October 18, 2018.

40 See note 8, p.83. We suppose that the reason for British opposition to Zionist control over the north of Jerusalem was likely that
Jerusalem was home to Qalandia International Airport, which was used for a long time as a British military airport and was likely vital
for their withdrawal.



Colonization
Settler-colonial activity in the village manifests in two primary forms: the construction of colonies
on village land, and the establishment of facilities and infrastructure at the expense of the people
of Shuafat and their interests, including the construction of colonial settlement roads and a
tramway.

The Occupation authorities confiscated 47% of the village land for the construction of the
following colonies:43 Pisgat Ze’ev (established in 1982) in the northeast; The French Hill and Ramat
Eshkol colonies (1968) in the south; Ramat Shlomo (Rekhes Shuafat, 1990) and Ramot (1973) in the
west. These colonies stifle the urban expansion of Shuafat and confine it to the center of the
village, depriving the people from the agricultural land that their forebears had looked after. To
this very day, these colonies continue to pose a threat to what remains of that land, especially the
olive groves, which are in close proximity to the western colonies.

The Red Line of the Occupation’s so-called Light Rail cuts through the center of Shuafat along a
route that was initiated in 2006 and opened in August 2013. In its initial phase thus far, the line
travels through Pisgat Ze’ev colony in the north to the Mount Herzl colony in the south, near the
Shaare Zedek Medical Center and the uprooted village of Ein Karem.44

The route has two main stops in the center of Shuafat: the Shuafat stop, opposite Ali bin Abi Talib
Mosque (Shuafat Mosque); and al-Sahl stop, near al-Khuloud Pharmacy at al-Sahl junction. In
addition, a third stop, Beit Haninia, is located at the northern outer edge of Shuafat. Rapid
construction work is being carried out to extend the Red Line southward to Hadassah Ein Karem
Hospital, and northward to Neve Yaakov colony.

The Rail is part of expansive Israeli infrastructure plans to link the various areas of occupied
Jerusalem, especially the colonies, and to tighten control over all of Jerusalem from east to west.
Besides its political implications, the Rail’s construction has impacted the neighborhood’s social,
economic and urban activity. The excavation process continued for over six years on the main road
and included dealing with the occasional unearthed artifact, laying the tracks themselves, and so
on. All the while, traffic and the neighborhood’s commercial activity and the daily movement of
residents in the area were restricted.

44 Qawasmi, Hanadi. “The Jerusalem Tramway... What the Second Phase Hides,” Metras, October 14, 2019. https://bit.ly/2Tgr52v.
43 Institute of Applied Research – Jerusalem / Areej. Guide to Shuafat. Jerusalem, 2013. Al Khadr Town Profile
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Since the project’s inception, the Rail has been a burden on daily life and activity in Shuafat, an
intrusion upon the landscape of the village, which itself lacks much in the way of road
infrastructure in its inner neighborhoods away from the main road. The Rail is a threat to the
people’s very existence and security, as it transports colonists through the center of their village.
In the popular consciousness, the conception of this rail as an intruder was manifested during the
Mohammad Abu-Khdeir uprising in the summer of 2014. The first act of protest by Palestinians in
the area against the Zionist colonists’ kidnapping and murder of Abu-Khdeir was the impediment
of the tram’s movement for 10 straight days and its targeting with rocks and Molotov cocktails for
years after that.45

On the northern edge of Shuafat, near the junction from which the tram heads towards Pisgat
Ze’ev — named after the Qmeiri car dealership located there — is one of the starkest scenes of
colonial disfigurement: Road 21, which cuts through the village’s western side to ease the
movement of Zionist colonists from Pisgat Ze’ev in the east to Ramat Shlomo in the west. For this

45 Ibid.



road alone, the Occupation authorities grabbed about 100 donums of land from Shuafat and razed
at least four Palestinian homes to the ground.46

Epilogue
The colonial bulldozer's targets have not been limited to land and stone; they have included
human beings as well. In recent memory, Shuafat has been featured more frequently in the media
following the murder of 16-year-old Mohammad Hussein Abu-Khdeir on July 2, 2014. He was
kidnapped by three Israeli colonists, beaten, suffocated and burned while still alive in the woods
of the uprooted Deir Yassin village. Following that atrocity, the main road in Shuafat, and many
neighborhoods of occupied Jerusalem and other Palestinian cities witnessed violent
confrontations with the Occupation forces. In any political discussion on the topic of Jerusalem
and its steadfastness in recent years, the “Shuafat clashes” or “Abu-Khdeir uprising” will likely
come up. It is a reflection of the intense response and the widespread rage that took hold across
Palestine at the time, and of the cascade of resistance action that followed, of which Shuafat and
its people were a spark.

Near the southern entrance of Shuafat (Karakashian junction), there is an Occupation police
station, opened in 2014 (after the Abu Khdeir uprising) as an attempt at maintaining control over
the village. The station occupies a building constructed in the 1960s by a foreign, possibly Jewish
family who had purchased a plot of land in Shuafat. Following the 1967 occupation, the Israeli
Supreme Court seized the building and occupied it until it was repurposed as a police station.47

Shuafat today is an economic and urban center in occupied Jerusalem. Located along the
Jerusalem-Ramallah Road, its vibrant main road is lined with a variety of commercial and
service-oriented establishments. Construction in Shuafat has seen a boom over the last 10 years,
evidenced by high-rise structures, such as Jerusalem Towers and the Shuafat Lighthouse. The
construction boom has been a response to the demand of incomers from outside the village who
wish to live near Jerusalem and within the Occupation’s municipal borders in order to keep their
temporary Jerusalem ID cards issued by the Occupation authorities.

It must be noted that Shuafat refugee camp is located on the land of Shuafat village, cut off from
its center by the Shuafat military checkpoint. A detailed profile of Shuafat refugee camp is
available.

47Abdul-Aal, Manuel Telephone interview conducted on February 2, 2020.

46 Abed-Rabbuh, Mohammad. “Colonial Route 21 Tears Through Shuafat in North Jerusalem.” The New Arab, April 30, 2014.
http://bit.ly/2FgvnzG.  

http://bit.ly/2FgvnzG

